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esi gaa jll äl aw 
All praise is due to Allah, the Lord of 'àlamin, to proceed: 
Shaykh al-Islam said the following (al-Fatawa 14/120): 


"And what constitutes kufr from the apparent actions, like sujUd to idols and 
insulting the Messenger and similar to that, then that by itself necessitates an 
inner kufr, except if there is a possibility that he prostrated in front of an idol 
and did not intend in his heart to prostrate to it, but he intended to make sujud 
to Allah — and that is not kufr and is instead permissible if he was among the 
mushrikin, fearing for himself and confirming to them with his apparent action, 
intending in his heart to prostrate to Allah - as has been mentioned that some 
of the scholars of the Muslims and scholars of the people of the Book did 
similar to that with people from the mushrikin — until he calls them to Islam 
and they enter it upon his hand, because he did not initially make his repulsion 
to them apparent." End quote. 


Some people of desires have misunderstood this in four matters: 


1. They have made istihlal a condition to kufr. 

2. They have made an intent a condition to kufr. 

3. That an apparent saying or action is not kufr by itself but is instead 
evidence for inner kufr. 

4. They have permitted kufr for maslahah (such as da'wah). 


The answer to the above misconceptions is in two ways (general and detailed): 
1. The General — and it is from three angles: 


The first angle: That the sayings of men are looked at and not made a 
precedent, so the saying of a scholar is not taken as a piece of absolute 
evidence upon any matter; instead every saying has a shar' proof which 
is its precedent, so it must be present - otherwise the saying is a hujjah 
according to its author. So even if we concede this point for the sake of 
argument, that this text indicates the aforementioned misconceptions — 
keeping in mind that it does not indicate them — then this saying is 
rejected by the speech of Shaykh al-Islam himself, and there are many 
examples of that istihlal and intent are not conditions for kufr and what 


is similar to that from what is affirmed in manv of his other books, with 
an evident and definite proof. 


The second angle: That the ambiguities in these general texts are not 
ambiguous in shar'T texts, and ambiguities return to the explicit in order 
to clarifv what thev indicate. And if one takes one of them without 
looking at others, following his desires, he will be led toward falsehood. 
That is why it is obligatory to link the texts one with another and 
research their explanation from other texts, and this is in shar'l texts by 
which one does arrive at falsehood — so what about the texts of men 
which are full of deficiency and ambiguities?! So there is no doubt that 
the savings of Shaykh al-Islam must be linked one to another and 
explained what is general here with a detailed explanation he gave in his 
other books. 


The third angle: That issues which a scholar mentions as unintended 
digressions from the main topic, an argument or a compromise with his 
opponents, evaluation, and other than that — his madhhab is not taken 
from these. And this text which we have mentioned, was written as a 
discussion and not as a basis, and as an evaluation not an affirmation, 
while he was mentioning the tafsir of some ayat. So how can it conflict 
with what he himself affirmed with numerous evidences in his 
refutations of the murji'ah and other than them in his books al-Imàn and 
aS-Sarim, and in his refutations of the asha'irah and other than them?! 


2. The Detailed — and this is from many angles: 


The first angle: And this is in istihlal — the Shaykh did not mention istihlal 
unrestrictedly — which removes the very foundation of this misconception, 
this stemmed from a misunderstanding of his saying "then that by itself 
necessitates an inner kufr" and this does not indicate istihlal from any angle 
as will be shown, if Allah AL wills. 


The second angle: That necessitating (kufr) indicates alignment between 
the apparent and the inner. So what the Shaykh said "And what constitutes 
kufr from the apparent actions, like sujud to idols and insulting the 
Messenger and similar to that, then that by itself necessitates an inner kufr" 
is the truth conforming what he says in all his other works, and whoever 


comprehends the link between what is apparent and what is inner which 
Shaykh al-Islam mentions in numerous places, will understand the meaning 
of this speech. So here he mentions that the saying and action of apparent 
kufr necessitates an inner kufr (indicating alignment and not disalignment), 
however the manat of takfir here is the saying and action only — not a belief 
or actions of the heart, however its apparent kufr necessitates its inner kufr. 
So the presence of inner kufr is not a condition for takfir upon a saying or 
action, rather he has made apparent kufr necessitate inner kufr. There is a 
difference between his saying here and the saying of murji'ah that whoever 
insults Allah and the Messenger is inwardly a believer, because they do not 
consider apparent kufr to necessitate inner kufr — how far is (the Shaykh's) 
saying from theirs?! 


The third angle: And this is regarding the intent — so the Shaykh here does 
not make it a condition for kufr, but makes it a condition for the action, and 
distinguishes between two issues. That whoever's intent is to say or do kufr, 
disbelieves apparently and inwardly. And if he did not have the intent of 
kufr as the Shaykh confirms — and this will come later if Allah cl wills — 
then here the presence of a cause is conditioned in order to base his hukm 
upon. And cause here is intent and action. As for kufr then it is the hukm 
and if a cause is found from the mukallaf then hukm is (returned to) the 
Legislator, not for him to say this hukm or cause was not my intent! So when 
an intent of an action or saying of kufr is found then he is judged upon with 
kufr. 


The fourth angle: That the Shaykh brought an example of a lack of intent of 
action when he said: "if there is a possibility that he prostrated in front of an 
idol and did not intend in his heart to prostrate to it, but he intended to 
make sujud to Allah — and that is not kufr and is instead permissible if he 
was among the mushrikin, so he opposed them in his heart and conformed 
to them with his apparent action, intending in his heart to prostrate to 
Allah" Here there's a number of issues: 


The first: That when he said "if there is a possibility" this is from 
estimation and not affirmation, and the difference between the two is 
great. So the scholar estimated a necessary prevention (to takfir) and 
built hukm upon it by degrading or clarifying. 


The second: His saying "and did not intend in his heart to prostrate to it" 
here he did not have an intent for his action (which is the manat of 
takfir) so it is just like the one who said "You are my slave and | am your 
lord" who also did not have an intent to what he did — in both cases the 
doer does not disbelieve due to the presence of prevention attached to 
the hukm by cause, and that is because the first is compelled and the 
second is mistaken — and both are preventions to takfir. 


The third: His saying "is instead permissible if he..." indicates what was 
previously mentioned that the apparent of his action is kufr but due to 
the presence of a prevention which is Ikrah this hukm is not built upon 
the present cause. 


The fifth angle: From all that has preceded, it becomes clear that the speech of 
the Shaykh here conforms to his other writings regarding alignment between 
the apparent and the inner, and that whoever comes with a saying or action of 
kufr, disbelieves apparently and inwardly, except with the presence of a 
prevention which would prevent this hukm be built upon this cause, so what he 
relies upon is the apparent and that is the manat of takfir, as opposed to the 
Murji'ah who rely on the inner and complicate by it whatever Allah wills that 
they should complicate. 


The sixth angle: And this is regarding kufr for the sake of maslahah. And that is 
definitely not understood from the speech of Shaykh al-Islam, and it's a false 
understanding, as indicated by what he said "fearing for himself and confirming 
to them with his apparent action" and this is ikrah, and ikrah is a prevention to 
takfir agreed-upon among the scholars, although they differ on what 
constitutes ikrah, and this is elaborated-upon in al-Fatawa (7/219): 


"And this is why the apparent saying is from Iman, other than by which there is 
no salvation for the slave according to the generality of salaf and khalaf from 
the early and later ones except the jahmivvah of Jahm and whoever agreed 
with him; So he finds the silent one or the one fearful from the people that 
they should harm him if he makes Islam apparent, and what is similar to that, 
excused. So it is possible that he does not speak with Iman from his heart like 
the one compelled to a word of kufr, The Highest said: 
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Except for one who is forced (to renounce his religion) while his heart is secure 
in faith. But those who [willingly] open their breasts to disbelief, upon them is 
wrath from Allah , and for them is a great punishment.‘ 


And this àvah refutes Jahm and those who followed him; because he made 
evervone who savs kufr from those forced bv disbelievers except who is forced 
while his heart is secure in faith. And he would say that what The Highest said: 
But those who [willingly] open their breasts to disbelief conforms to the first 
part of this Ayah because the one who disbelieved without compulsion has 
opened his chest to disbelief, otherwise the first part of the ayah negated its 
second part. And if it was the case that the one who disbelieved has opened his 
chest to it, that takes place without compulsion and the only one excluded is 
the one compelled. Rather it is obligatory to exclude the one compelled and 
the one who's not compelled if he does not open his chest, and if he says 
words of kufr voluntarily then he has opened his chest, and that is kufr as 
evidenced by the saying of The Highest: 
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The hypocrites are apprehensive lest a surah be revealed about them, 
informing them of what is in their hearts. Say, "Mock [as you wish]; indeed, 
Allah will expose that which you fear."And if you ask them, they will surely say, 
"We were only conversing and playing." Say, "Is it Allah and His verses and His 
Messenger that you were mocking? "Make no excuse; you have disbelieved 
after your belief. If We pardon one faction of you - We will punish another 
faction because they were criminals.’ 


So He has informed that they have disbelieved after their Iman even if they 
said we have only said kufr without believing it, 'rather we were conversing and 
playing’, and he has clarified that ridiculing the ayat of Allah is kufr regardless 
if one opens his chest to this, and if he had Iman in his heart it would have 
prevented him from uttering them." End quote. 


*Q16:106 
2 Q9:64-66 


This clarifies the intention of the Shavkh and that the Muslim is not excused in 
kufr by action or saying except if compelled only, and it also clarifies the link 
between the apparent and inner which the murji'ah do not mention. 


The seventh angle: That this and other savings of Shaykh al-Islam increase the 
clarity in this matter, and these are some of them: 


He said in aS-Sarim (3/976): 


And The Highest said regarding the ridiculers Make no excuse; you have 
disbelieved after your belief clarifying that they are disbelievers by saying, 
with that they did not actually hold what they said to be correct, and this is a 
vast topic. And the understanding of this is what follows that belief in the heart 
prevents the intention to speak and to act in an insulting and disrespectful 
manner, just as He has obligated love and veneration and made their presence 
a condition, and lack thereof is a matter of the Sunnah of Allah in His creation, 
like perceiving what corresponds to pleasure being a condition to perceiving 
what is opposite of pain. Thus the lack of action necessitates a lack of motive, 
and if the opposite is present then this necessitates the lack of its other 
opposite. So speaking and acting in an insulting and disrespectful manner is 
necessarily connected with a lack of beneficial belief, obedience and 
submission, and that is why it is kufr. 


And he said in (3/955): 


Verily to insult Allah or to insult His Messenger is kufr both apparent and inner, 
regardless of whether the offender believes it to be prohibited or whether he 
has made it halal for himself, or whether he did not think anything of it — this is 
the madhhab of the fuqaha' and the rest of the people of Sunnah who say that 
Iman is both saying and action, and Imam Abu Va'qub Ishaq ibn Ibrahim 
al-Handhali — known as Ibn Rahwayh — and he was one of the imams worthy of 
Shafi'T and Ahmad, said: "The Muslims have agreed that whoever insults Allah 
or insults His Messenger, or resists anything from what Allah has revealed, or 
kills a prophet from the prophets of Allah; that he is a kafir by that even if he 
affirmed everything that Allah sent down." 


And he also said (3/975): 


So whoever deliberatelv savs with his tongue a word of kufr without a need, 
knowing that it is a word of kufr then he disbelieves by that apparently and 
inwardly, and it is not permissible to say that he might be a believer inwardly, 
and whoever says that then he has reneged from Islam. Allah «ts.» said: 
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Whoever disbelieves in Allah after his belief... except for one who is forced [to 
renounce his religion] while his heart is secure in faith. But those who 
[willingly] open their breasts to disbelief, upon them is wrath from Allah, and 
for them is a great punishment.’ 


And it is known that by kufr here is not just meant belief in the heart only; 
Because that is exclusive for the man who is compelled and He has excluded 
the one who is compelled, and the one who said it and believed it is also not 
meant; Because He has excluded the compelled and this one is not compelled 
whether upon his belief or saying. Rather compulsion is upon saying only, so 
the one who is meant by the one who said a word of kufr — that upon him is 
the wrath of Allah. 


And he also said (3/963): 


If what was the cause of kufr was to believe in its permissiblity, then there is 
nothing in an insult which would point to the offender as one who deems it 
permissible, so that would necessitate that he does not disbelieve. Particularly 
if he said: | believe that it is prohibited however | only said it because | was 
upset, or out of foolishness, or | was messing around or playing, as the 
MunafiqUn have said 'rather we were conversing and playing' or if he said: | 
only slandered this one or lied against him out of play and messing around. 
Then if it is said that they do not become disbelievers, this will contradict the 
text of the Qur'an, and if it is said that they become disibelievers then that is 
takfir without a cause if the action of insulting was not made an act of disbelief. 
Then if the sayer said: | do not believe it in my heart — then is inconsistent, for 
takfir does not take place based on a possible contingent. Then he will say: | 


3 Q16:106 


believe that it is a sin and a disobedience. Then if he does that how does he 
disbelieve if it is not bv itself kufr; And that's whv The Highest said: 
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Make no excuse; you have disbelieved after your belief. 


And He did not say that you have lied when you said ‘rather we were 
conversing and playing’ so He did not declare them liars in this excuse as He 
declared them liars in the rest of what they showed from their excuse would 
oblige them to disassociate from kufr if they were truthful, rather He has 
clarified that they have disbelieved after having Iman by this conversing and 
playing. Then it becomes clear that the madhhab of salaf of this ummah and 
those who followed them from the khalaf is that this sentence is kufr in-and-of 
itself — whether the one who said it deemed it permissible or not — and 
evidence for that is compiled in what has preceded in the first issue. 


And he also said (3/965): 


The origin of this misconception originated from the mutakallimUn and those 
who followed them from the fuqaha' that they saw Iman as belief in the 
Messenger and whatever He has informed about, and that sincere belief is not 
negated by insulting and offending in-and-of itself, just as belief necessitates 
obedience to him and is not negated by disobedience; For a man may insult 
someone he believes must be honored, and leave what he believes must be 
acted upon, and act upon what he believes must be abandoned, and then they 
see that the ummah has declared takfir upon the offender, so they say: He has 
disbelieved due to his insult being proof that he did not deem it haram, and to 
deem it halal is belying the Messenger and that's what he has disbelieved by, 
not by the insult itself. Since the insult is evidence that he deems its object a 
falsehood, then if he does not believe a matter is falsehood, he is a believer in 
that matter. Then it is not an apparent ruling but only what he has shown — and 
this is the plight of murji'ah and their aides, and they are those who say that 
Iman is belief and saying. And the extremists of them — and those are the 
Karramivvah — are those who say that it is purely a saying, even if actual belief 
is lacking... and then he refutes them. 


He also said (3/955): 


The one who insults Allah and His Messenger are disbelievers apparently and 
inwardly, regardless of whether the offender believed that it is prohibited, or 
whether he has made it halal for himself, or said it devoid of belief, and this is 
the madhhab of the fuqaha' and the rest of the people of Sunnah who say that 
Iman is saying and action...and it should be known that to say the kufr of the 
offender is due to deeming insulting permissible and not deeming it evil, is a 
great error. 


And he said (2/339): 


In short: Whoever says or does something which is kufr disbelieves by that, 
even if he did not intend to become a kafir; For no one will intend for kufr 
except those whom Allah wills. 


And he said in Minhaj as-Sunnah an-Nabawlyyah (5/251-252): 


Belying the Messenger is kufr, hating, insulting, and having enmity towards him 
with inwardly having knowledge of his truthfulness is kufr according to the 
sahabah and those who followed them in good, and the imams of knowledge 
and the rest of the groups, except Jahm and whoever agreed with him like 
as-Salihi and al-Ash'ari and other than them, for they say that this is kufr upon 
what's apparent, but as for the inner then it does not become kufr except 
when it necessitates doubt. 


And his texts on this topic are many, and they all conform with one another 
with clarity on the following: 


1. That hukm is built upon the apparent. 

2. That apparent kufr necessitates inner kufr. 

3. That the cause of kufr is found based on the apparent only and what 
prevents inner kufr are legislative impediments. 

4. That if inner kufr is found then it is not reversed by an impediment from 
the impediments of takfir because they apply on the apparent only. 

5. That to condition istihlal or intent (an intent of kufr not an intent of 
insulting) or belief, then that is the saying of jahmivvah and murji'ah and 
not the saying of salaf. 


And all praise is due to Allah the Lord of 'alamin. 


And may Allah send salah and salam upon our prophet Muhammad, his family, 
and companions. 


Written by Nasir bin Hamad al-Fahd on the Saturday, Shawal 22" 1420. 


All praise belongs to Allah, the Lord of creation. May 
the salah and salam [of Allah] be upon our prophet 


Muhammad, his family, and his companions ajma ‘in. 


Any good is from Allah, and any mistakes in this 
translation is from the publisher — not from 
Shaykh Nasr al-Fahd. 


May Allah hasten his release 
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